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(Pugc xép vao Pai Chanh Tang, tdp T25 - Kinh sé
c6 1 quyén.)

Loi ich théng, nén biét
Noi thdn cung quyén thudc
Pat, chua dat, khéng thdi
La phoé chic téi thing.
Noi tam rdéng, hon hét
T6t cung khéng dién dao
Loi ich chbn y lac
Tha ndy céng duc du.
Sadu dd déu goi Thi
Do tai, phéap, vé uy
Trong d6é, mdt, hai, ba
Goi tu hanh chdng tru.
Vi tu than bdo éan
Qua bdo déu khéng chip
La lia noi chdng khoi
Cung lia cac hanh khéac.
Thau phuc noi ba Luéan
Noi tudng, tam tru dat
Cac nghi hodc vé& sau
Theo d&i thay déu diét.
Néu dung dé hop tao
Diéu tuéng phi théng tudng
Ba tuéng doi dbi khac
Khéng diy, ttc Nhu Lai.
Nhén cung qud séu xa
Noi ac kia khi ndi
Pdy chinh 1la lgi ich
Do ba B&-tat khéac.

T noi chbén Phat trudc
Phung tri vé gidi hoc
Va gieo trdng thién cin
Goi du gidi du duc.

Hay doan tru tudng nga
Cung do noi tudng phéap
Pady goi la du tué

Hai, bbdn khac thanh tam.
Thé riéng néi tiép khoi
Pén tho mang hét, tru
Lai cdu tim c6i khac
Tudng ngd cbé bbén thu.
Péu khdédng nén chdng cé
Cé nén chdng thé noi

La néu bay vé nhan
Tudng phap cé6 bdn thi.
Do luc tin hiéu kia
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Tin nén sinh tudng that
Chidng nhu 10i chép giw
Chép gitt cho chanh thuyét.
Phat ré qua khéng dbi

Do nguyén tri nén biét

Vi cidu su loi, kinh

Ng&n chd tu néu 4&y.

Chting chd8ng tru noi phép
Pd chinh la tuy thuén
Cling nhu bd be kia

Lad v midt nén biét.

Hbéa, thé khéng Phat that
Cling khdéng ngudi ndéi phap
Thuyét phap khéng hai thu
Chd néi lia giang néu.

Tu tho vi khéac, ndi

Hop phudc khéng vd ich
Phuéc khéng gitt Bo6-dé

Hai &y déu nén git.

Pat nhdn cua tu ténh

Phén khac 4y 1a sinh

Nén chinh la phép Phat
Hay thanh phuéc téi théng.
Khéng gitt 14y tu qua

Phi c6 thé gitt, noéi.

Gidi thodt noi hai chudng
N6i Diéu Sinh khdéng tranh.
Tai noi Phat Nhién bdang
N6i khéng gi®t, phap ching
Do diy phdp chiing thanh
Khéng noi gitt chdn noéi.
Tri ddéng, chi tanh thuc
Qubc d6 khéng chd giw

Vé hinh nén hon hén

Khéng nghiém cho tédnh nghiém.
Vi nhu nti Diéu Cao

Noi tho dung khéng lay
Tanh khéng phdi ht4u lau
Cting khéng la nhé&n tao.
Vi hién nhiéu sai biét
Cling do thanh thu thing
Truéc sau phudc chidng ddng
Lai néu ra du nodi.

Hai thanh nén tén trong
Do didng luu trdi bat

Do ténh nhan phién nao
Nén kém cling thanh hon.
Qua kia hon h&n khd

Khoé gdp duogc viéc thing
Canh, c&i khéng phai biét
Noi phdn khac ching cung.
Téanh 4y rdt sau xa

Hon khéc, lugc gidng giadi
Téc ho vbén cao, hon



So phuéc, phudéc hon hin.
Hanh 4y khi g&ng nhén
Tuy khd nhung hanh thién
Pic kia khdé ludong xét

Do diy goi thdng su.

Do tinh khdéng gidn di
Khéng goi 1a tanh khd
C6é an lac, dai bi

LGac hanh, khéng qua khb.
Nhén sinh tédm khéng bo
Vi thé nén dbéc ciu

Tc la dat nhin bién
Cung phuong tién tam &y.
Nén biét ké chanh hanh
La nhdn cua lgi sinh
Noi sy tudng httu tinh
Nén biét dat tri khép.
Su kia la tén tu

Hon hét, tru bd tudng
Cac Thé Tén khéng déay
Do thdy ding tuong ung.
Qua chdng tru vi nhéan
La dat nhdn qua kia

Thé& Tén néi 1di that
Nén biét cé bbdn thu.

Lap nén ndéi thua dudi
Cung néu nghia bai thua
Do cac viéc tho ky

Péu khéng cé sai bieét.
Khéng dat chd thuan kia
Trai phai thét khoéng vong
Nhu 10i ma chip giw

péi tng nén tuyén thuyét.
Thudng hdng cac x0 cé
Non chédn tanh khéng dat
Do khéng td, cd tru

Tri vd tru dat théat.
Khéng tri cling nhu tbi
Nén tri tbi hodc sang
Chu &bi cung chd tri
Puoc mdt déu hién tién.
Do chanh hanh nhu thé
bat luong phubdc nhu vay
Noi phép, ké ché&nh hanh
Nghiép dung nay sé& ndi.
péi ngudi cé6 ba thu

Tho tri, nghe, ndéi rdéng
Nghia dat do ké khéac
Cung nghe, nghi cuta minh.
Pady la thanh thuc ndi
Con thanh htu tinh khac
Do sy khi tanh 16n

So phudc, phudc hon hin.
Khéng céanh, ténh, riéng ténh



Chu dwa la dai nhén

Cung khé c6 thé nghe

Nhén v6 thugng tdang trudng.
Néu chi gi® chanh phap
Chén s& y thanh vat

Dit tru cac nghiép chudng
Mau dat tri théng tanh.
Thé diéu sy vién man

Qua bao ridt tén quy

Noi phdp ndy tu hanh

Nén biét dat nghiép &y.
Do luc tu thédn hanh

Xem minh 13 B&-téat

Goi tén la Chudéng Tam
Trai v&i tam khéng tru.
Tho ky noi thdi sau

Nhién bdng hanh khéng hon
B6-dé& hanh kia ddng

Khéng that do nhéan tao.
Khéng tudng kia la tudng
Nén hién chdng 1la vong

Do phap la phdp Phiat

Péu khéng cé 1la tudng.

La do Phadp than Phéat

Nén biét du truong phu
Thén tron du khéng chudng
L4 tanh hién du khip.
Cung dat dugc Thé 1é6n
Cling goi la Thén 16n
Khéng c6 thén la cb

N6i tao kia khéng thén.
Chdng ré noi phép gidi
Tdm tao dd ching sinh
Cung d&t rudng thanh tinh
P4y goi 1la cudng vong.
Noi B&-tat, ching sinh
Cac phdp khéng tu téanh
Néu hiéu tuy khéng Théanh
Goi Thanh tué, nén biét.
Tuy khéng thiy cédc phap
Pay chdng khéng c6 mit
Phat gém du ndm thu

Do noi ca&nh hu vong.

Cadc thu tam luu chuyén
Lia noi cac niém xu

Tam khéng giit ludn chuyén
Nén goi la hu vong.

Nén biét tri &y gitw

Phuéc mdéi khéng hu vong
Hién bay nhan phudc &y
Lai néu du 1lan nfiia.

TGc noi chén Phap théan
Khéng tudéng hdo vién man
Cling khéng la tudng du



Tanh khéng than nén biét.
Noi Phép thén khdéng riéng
Khéng Nhu Lai, khdéng hai
Lai néi tudbng du kia

Do hai Thé déu khéng.

Nhu Phédt ndéi cling khéng
N6éi hai 1a ché chép

Do khéng lia phap gidi

N6i cling khdéng tu ténh.
N&ng thuyét sé& thuyét tuy tham diéu
Nhung ciing chdng phai khéng kinh tin
Do phi chung sinh, phi phi sinh
Phi Th&dnh nén t&dnh Thanh tuong ung.
It phap nén khéng cb

V6 thuong gidc, nén biét
Do phédp gidi khéng tang
Téanh binh d&ng, thanh tinh.
Cung phuong tién v6 thuong
Do tanh 1lau, phi phép

Vi thé chidng phéap thién

Do ddy goi 1la thién.

N6i phép tuy vd ky

Khéng ching dugc, nén biét
Do mdét phdp bao ndy

Hon v6 luong bau kia.

Noi cac loai todn, thé
Nhén ciing cé sai khéac

Tdm tu noi thé gian

Du chd khéng sanh kip.

Phdp gidi 1la binh ding

Phat khéng d6 ching sinh
Noi céc tén cung tu

Chdng & ngoai phap gidi.
Néu khdi noi phap chép
Cung ngd chép hon, dbng
Pinh chédp thoat hftu tinh
La khéng chdp vong chép.
Ch&ng nén dung thé sic

Chi Phap than Nhu Lai

Ché khién Chuyén luan vuong
Cung Nhu Lai ngang nhau.
Thc qua bao tudng du

Phuéc vién man khdéng nhin
C6 thé tao Phap théan

Do phuong tién tanh khéc.
Chi thdy sdc, nghe tiéng
Ngudi 4y chdng biét Phat
Phap than, chan nhu ndy
Chdng phai canh gi&i Thuec.
Phudc kia khéng hé mit

Qua bédo khdéng doan tuyét
Pugc nhln citing khéng doan
Do dat khéng cldu nhiém.

Lai luadn vé& nhan phudc



Vi déy néu du kia

Phuéc a4y khdédng cbd béo
Chinh nhén, khéng nhén vugt.
Phudéc kia tao qua hoa

Tao loi ich htu tinh

Su 4y do tu nhién

Thanh Phé&t hién céac phuong.
Pén, di cling 1la hoa

Chanh gidc ludn chéng déng
pbi noi chbn phéap giosi
Ching mét, khac nén biét.
Vi trdn dem lam muc

Du hién bay phap gidi
Ludn &y tao su muc

Lam r® phién ndo tan.
Tanh khéng tu khéng hop
Hién thi phi mét tanh
Noi tanh hop chung kia

R® tanh ching phai khéac.
Chdng ré chi 1oi tuc

Cac pham phu vong chép
Poan hai tht ng&, phap

b6 goi la ching giac.

Vi thé kién, khéng kién
Khéng canh, chidp hu vong
Do diy 1la chuéng té

Biét nhu vay nén doan.

Do dat hai tht tri

Cung dinh, mdi dat tru
Néu phudc rd Hba thén
Phudc vo tan chdng khéng.
Lac chu Phat thuyét phép
Khéng néi thén la hoéa
Chinh do khéng tu ndi
Nén la ndéi chén that.

Nhu Lai chtung Niét-ban
Khéng tao cling chdng khac
Hop tao &y cé chin

Dung chanh tri dé& quéan.
Tuéng kién cung véi thic
Noi & than tho dung

Qua khtt cung hién con
Chua dén, quan sat rd.

Do quan xét vé tudng

Tho dung cung déi doi

0 trong su hitu vi

Pat tu tai vé céu.

Hét phdn néi dung Ban dich Viét nglt sé 1 cua LUAN TUNG KINH NANG POAN KIM
CANG BAT NHA BA LA MAT DA.
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Dich gia: Source: http://fodian.net/world/

(Puoc xép vao Pai Chanh Tang, tdp T25 - Kinh s 1514 - Tdng céng kinh nay
c6 1 quyén.)

1.(E54; T93) The highest favor should be considered to the body and what
it involves. The highest gratification will accrue should one neither
give up what has been acquired nor what is yet to be acquired.

2.(E54; T93) The intention of helping others, resting in one's mind, 1is
filled with positive characteristics. It is extensive, supreme,
nonerroneous.

3. (E55; T94) The six perfections involve giving of good, fearlessness,
and the dharma. This path, whether by one, two or three of these, is
unlimited.

4. (E55; T94-95) No attachment to the existence of self, to reward, or to
karmic maturation. Two things are to be avoided: failure to be generous
and generosity wrongly motivated.

5. (E56; T95) Controlling awareness by keeping it free from the
assumptions of signs of things and eliminating doubts.

6. (E56; T95-96) If it is supposed that success is something conditioned,
it must be realized that it does not consist in acquiring any marks;
rather, success is becoming a tathagata, because of its being different
from the three characteristic marks, being in fact the absence of these.

7.(E57; T96) The teaching of something deep, along with that of cause
and effect involved in it, even in this cosmic age is not fruitless,
since even now there are Bodhisattvas who have the three marks.

8. (E57; T97) Because of their devoted training and because of their
attainment of goodness, those (Bodhisattvas) other than the Buddha follow
the precepts and possess merit.

9. (E58; T97) Since they have cut off any conceptual identification with
persons or factors they possess wisdom. These identifications are of
eight kinds because their objects are eight.

10.(E58; T97) There are four identifications of self--as stream of
consciousness from an earlier existence, as something occurring now, as
something living, and as something that has passed away.

11.(E59; T98) Identifications of factors are also four -because all
factors don't exist, because absence exists, because there is nothing to
be spoken about, and because we speak as if there were something to be
spoken about.

12.(E59; T98-99) Identification of what actually exists occurs because
of resolve, because of serenity, by grasping what is not spoken, and by
grasping what is correctly indicated.

13.(E60; T99) These qualities are not inferred from their results, but
the Buddhas identify their possessors' (the Bodhisattvas') vows and
knowledge. This refutes those who ascribe such (to themselves) through
desire for profit and honor.



14.(E6Q0; T99) Attainment of dharma cannot be by resting in it nor by not
conforming to it; like a raft it should be rejected (when one reaches the
other shore). This is believed to be the proper interpretation of dharma.

15.(E61; T100) Neither Buddha nor dharma are sought as magical beings.
Rather, what is taught is that (factors) are not grasped in either of two
ways and are thus inexpressible, since it is not within the scope of
definition.

16.(E61; T100-101) The grasping and teaching of that (dharma) is not
useless, because it leads to acquisition of merit, merit because it is
not the ground of enlightenment and because both (grasping and teaching)
are enlightening.

17.(E62; T101l) Merit is the summit, since it is the cause of attaining
what is essential, because it leads to birth in another body, and because
of the uniqueness of a Buddha's factors.

18.(E62; T102) Because it cannot be grasped it can't be spoken of, since
one's own (karmic) fruits cannot be grasped. Because he is free from both
obstructions, in Subhuti both are absent.

19.(E63; T102) (Sakyamuni) did not receive any instruction by words from
the Buddha Dipamkara. That shows that in his realization nothing was
grasped or spoken of.

20.(E63; T102-103) One can't partake in the Buddha's field, since it is
merely the outcome of the Buddha's awareness. Because of its unseparated
and unique nature its arrangement is thought to be nonarrangement.
21.(E64; T103) Just as Sumeru cannot grasp itself as King of the
mountains, so no Buddha can grasp himself as experiencing, since he is
without contaminants and subject to conditions.

23-25.(E65-66; T104-106) The merit of dharma stands out from other
merits because it makes two things worthy, because of the greatness of
its outcome, because it is not the cause of defilements, because of the
preferable frustrations that result from it, because its purposes are
difficult to realize and are the highest purposes, because it is profound
and deep, because it 1s superior to other sutras, because its connections
are great and pure.

26-27.(E66-67; T106-107) The difficult practice of the path is good
because its merits are immeasurable. There is no frustration because of
the absence of identifications of self or malice, because it is
accompanied by satisfaction since, involving compassion, it does not
involve frustration as its result.

28.(E67; T107) Because of this it takes strong effort to maintain the
abandonment of awareness through the perfection of patience.

29.(E68; T108) Proper practice should be understood as the cause of the
purposes of beings, but it should not be concluded that beings must
therefore be admitted to be actual entities.

30.(E68; T108) A supposed actual entity is only the name of some
aggregates. Through the departure of such identifications from the
conquering one there is absence of them for the Buddhas who possess the
vision of reality.

31.(E69; T109) The path does not depend on a result, but is nevertheless
the cause of a result, because Buddhas tell the truth and that truth is
fourfold.

32.(E69; T109) The thesis, the teachings of Hinayana, the teachings of
Mahayana, and the teaching of all the grammatical forms.



33.(E70; T109-110) Since it is not about anything and is in agreement,
the teaching is neither true nor false. The teaching behaves as an
antidote to taking words in their literal meaning.

34.(E70; T110)496 Though suchness is always everywhere, it cannot be
realized by those who, on account of ignorance, have their mind reposing
somewhere, but, on the contrary, it is realized by another whose mind, on
account of knowledge, reposes nowhere.

35.(E71; T110) Ignorance is like darkness, while knowledge is like
light. The antidote and its opposite respectively lead to realization and
its opposite.

36.(E71; T110) Now it will be explained what kind of dharma is derived
from which sort of practice and what are its karmic effects.

37.(E72; T111l) The dharma is of three kinds: with respect to its
phrasing, respecting understanding of it, and relating to spreading the
word. Regarding its meaning, it is understood by oneself or another
through hearing it and meditating on it.

38.(E72; T11l1l) This behavior causes the spiritual ripeness of other
creatures. So one kind of merit is superior to the other by the greatness
of its actuality as well as by the longer time it takes.

39-41.(E73-74; T111-112) The following are the results of performance of
dharma: not being accessible, isolation, being resorted to by great
people, the difficulty of being understood, access to the highest realm,
understanding the supreme dharma, ability to purify the place where the
dharma was taught, the ability to clear away abstractions, the swift
realization of the higher faculties, the ripeness of the accomplishments
in various worlds.

42 . (E74; T112-113) Thinking one is a Bodhisattva is called an
obstruction to awareness. Awareness is unlocated.

44, (E75; T114) Factors are without any essential nature.

45.(E76; T114) By his having a body of factors (dharmakaya) the Buddha
is like a person.

46.(E76; T114) This body is also a "great" body because of its great
qualities. But the Buddha is said to be bodiless because he has no body.

47.(E77; T115) Wrong views include bad ideas about the ground of all
factors, the notion that we can cause beings to be liberated, and the
purification of fields.

48 . (E77; T115) One who considers the factors of beings and Bodhisattvas
as without self, whether he is noble or not, should be considered wise.

49.(E78; T115) Even though no factors are experienced by him, that
doesn't mean the Buddha has no eyes, for his vision is fivefold and it
sees erroneous things.

50.(E78; T115) Because those various erroneous manifestations are
excluded from the establishment of mindfulness they are bound to be
without basis--thus they are called erroneous.

51.(E79; T11l6) There is no erroneousness in merit, inasmuch as merit
should be realized as the basis of knowledge. So an example of this sign
of merit is given (in the Vajracchedikasutra) .

52-53.(E79-80; T117) The fulfilment of the body of factors is not said
to consist in secondary phrasing, nor should the accomplishment of one's
marks be thought to be the absence of a body. But both these
accomplishments, since they are not different from one's body of factors
itself, should not be considered different from the tathagata himself.



54.(E80; T117-118) Like the Buddha, his teaching can't be held to exist,
since the teaching, not being different from a body of factors, has no
essential nature of its own.

55.(E81; T118) It is not that there are none who have faith in the depth
of what is taught or their teacher. They are not beings, nor are they
nonbeings--but they are the nobles who are not (yet?) noble.

56-57.(E81-82; T119) In the body of factors there is no growth-there is
a natural sameness of purity. Because no factor is defiled or involves a
lower method, no factor is good.

58.(E82; T120) And so the teaching, being neutral, should not be thought
of as unattainable. Therefore only this jewel of the dharma is superior
to any other.

60. (E83; T120-121) Since beings are the same as the ground of all
factors, none are liberated by the victorious ones, since factors along
with names are not outside that ground.

61.(E84; T121l) Belief in their being factors is like the fault of belief
in a self. If someone who is to be liberated is admitted this should be
considered to be the admission of something inadmissible.

62.(E84; T121-122) The tathagata is not to be inferred from a material
body since he is only a body of factors. A universal ruler cannot be
considered a tathagata.

63.(E85; T122) The body of factors is not gotten by the maturation of
characteristic marks, for the method is different.

64.(E85; T122) Ordinary folk do not know the Buddha, since they only
experience his form and hear his voice. The body of factors, which is
suchness, goes beyond the field of consciousness.

65. (E86; T1l22-123) By following the Buddhist path, involving the belief
that there are no real factors, etc., merit is not thereby destroyed,
because one has arrived at the pure view.

66. (E86; T123) Since that merit does not mature into any result,
acceptance of it does not lead to wrong grasping of it.

67-68.(E87; T123) The magical result of that merit is the action that
Buddhas automatically accomplish. Their movement, etc. is accomplished by
magical means, for a Buddha is always motionless. Their location in the
ground of all factors is held to be neither identity with nor difference
from it.

69. (E88; T1l24) The example of reducing the universe into atomic dust
suggests the same point, showing how defilements should be destroyed in
the way things are reduced to dust.

70.(E88; T124) The fact that matter is not caused by accumulation shows
that there is not ultimate unity, and the fact that collectivity occurs
shows that there is not ultimate diversity.

71.(E89; T125) Because the ordinary person only speaks in ordinary ways
he understands all this in a different way. Attainment of enlightenment
does not come through the absence of selves and factors, since both do
not exist.

72.(E89; T125) Therefore both such a view and its rejection involve the
construction of something pointless and nonexistent. Both are a subtle
covering that is destroyed by knowledge.

73.(E90; T126) That covering should be eliminated by the twofold
knowledge and by meditation on it.

74.(E90; T126) Tathagatas do not say "I am a magical being" --so, since
they do not speak of a self their teaching is correct.



75.(E91; T126-127) The tathagatas' liberation is produced neither by
conditions nor by something else. This can be understood by considering
correct awareness in nine ways:

76.(E91; T127-128) As regards vision, signs, consciousness, support,
body, experiences, what is past, what is present and what is future.

77.(E92; T128) Through understanding the activity of characterized
experiences one obtains mastery over conditioning factors.

Hét phidn ndéi dung Ban dich Anh ng®t s& 1 ctua LUAN TUNG KINH NANG POAN KIM
CANG BAT NHA BA LA MAT PA.



